Women, Caste and
Reform

Fig: 1 —Sar. painhd. by
Dol ol 181

This was e of the many
plrtures of satl painisd bw the
Eurtfion arilsts who chme

£ty braddine: Thee proctive of sati
whs seen as svidency of the
brarbprriarn of the East,

Have you sver thoughi of how chlldren llved about two
hundred vears ago? Nowadays most girls from middle-
class families go th school, and often study with bovs. On
growing up, many of them go 1o colleges and universites.
and take up jobsafier that. They have to be adulis before
they are legally married. and according o law. thev can
marry anvoneé they lke, Irom any caste and community,
and widows ¢iAn pemarry lon. All women, lkes all men,
can vole and stand lor
elections. OF course, these
rights are not actually
enjoyed by all. Poor people
have little orne acrcess Lo
education, and In many
[amllles, womenl cannot
choose thelr Hushands.

Twitt hundred vears ago
things were veryv differerit,
Muast children were married
aoif at an early age. Both
Hindu and Muslim men
coidd marty more than
one wife. In some paris of
the ¢country, widows wefe
praised If they chose death
by burning themselves on
the fuimeral pyre of thelr husbands. Women who died in this
manner. whether willingly or oitherwise, were called "satl”,
meaning virtuous women., Women's rights to property were
also restricted. Besldes. mostwomen had virtually no access
Lo educatlon. I manve paris of the country people belleved
that I a woman was educated. she would become g widomiv,
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Ditferences between mien and women were not the
only ones in saciely. In mostreglons. peaple were divided
along lines of caste. Brahmans and Kshatrivas considered

themselves as "upper castes™, Others, such as traders

and monevlenders (often referred to as Valshyas) were
placed after them. Then came peasants, and artisans
such as weavers and potters {referred to as Shudras).
At the lowest rung were those who aboured 1o keep
cliles and villages clean or worked at jobs thar upper
castes considered “polluting”, that is. It could lead to
the loss of caste status, The upper castes also treated
many of these groups at the bottom as "untouchable”.

They were not allowed to enter temples, draw water
from the wells used by the upper castes, or bathe in

ponds where upper castes bathed. They were seen as.

inferior human beings.

Over the nineteenth and twentieth centurles, many of
these norms and perceptioms slowly changed. Let us see
how this happened.

Working Towards Change

From the early nineteenth century, we find debares and
diseussions about social custorns and practives. taking on
a new character. One important reason for (s was the
development of new forms of communlcation. For the
first time, books, newspapers, magazlnﬂli leaflets and
pamphlets were printed. Thise were far cheaper and far
more aceessible than the manuscripts that you'have read
about in Class VIL Therefore ordinary people could read
these. and many of them could alsowrite and express their
Ideas in helr own latigiiades. All kinds of Esues —soclal,
political, economic and religlous — could now be debated
and discussed by men (and sometimes by women as well)
in the new elties. The discussions could reach out 10 a
wider publec, and eould become linked to movements for
soctal change.

These debates were ofteninitlated by Indian reformers
and reform Eruup;s_-,. One such reformer was Haja
Rammohun Roy [1772-1833]. He founded a reform
association known as the Drahmo Sabha (later known
as the Bralime Samaj) in Caleutta, People such as
Rammolun Rey are descrobed as reformers because
they felt that changes were necessary in soclety. and
unjust practices needed to be done away with. They

thought that the hest way to ensure such changes was.

by persuading peaple to give up old practices and adopr
a new way ol life.

Can you think of tha
ways in which sotial
cLstoms and praclices
wem ﬁmr.ussaﬁ in the

pamp#‘uhts mn net
readily available?
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Ramymohun Koy was keen to spread the knowledge of
Western edurcaiion in the country-and twing about greater
Ireedom and equality tor women. He wrote about the way
wimen were [nrced (o bear the burden of domssile work,
confined o the home and the Kitchen, and nol allowed 1o
e oul and become educaled

Changing the lives of widows

Rammaohun Roy was particularly moved by the proablems
widows faced in thelr lives. [le began a campalgn against
Lhe practice of sall.

Hoammohun Roy was well versed In Sanskrit. Persian
and several other Tnilfanand Europeon languages, He ixied
to show through his writings that the practice of widow
bumming had no sanction In ancléent iexis, By the early
nineteenth century, as you have read in Chapter 6, many
vy Britlsh officials had also begun 1o eritlelse Indjan iraditdons
and customs. They were therelnire. more than willing 1o
listen to Rammohun whoe was repuied to be a learned man.
In 1829, satl was banned.

Fig. 2 — Rafa Raumysdinrg R
prilrsdeed By Merbruncdt Ponle, S0

The strategy adopted by Rammohun was used by
later relormers as wellk Whesever they wished 1o
chailenge a practice that seemed harmiul. they tried
Lo find a verse or senteénee inthe anclent sacred 1exis
that supported thelr polat of view. They then suggested
that the practice a=s b existed at present was against
carly-traditdon,

-

Fig. 3 — Hook sudnging
fesring

1 thls pomilae festival
demniees underwent o
pecuillar form ol suffring
as part of rirual woeeship
With hodbes pletioed
trrEgEh didT shin vy
swnanE Umesslves on
awhiwel In the early
ripeteEnth century. wien
Enrppean nficinls begim
crittcising Indian costaoms
ared rineds as basharh
Uil was one of the vl
thar come under ntneic
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Source: 1

“We first tie them down to the pile”
Ramimchun Roy published many pamphists to spread his
id2az. Sems oftheze vtz wiritten 2= 2 d.uhguebemsmdue ;
aﬂimmmdmu:af:muﬁmmﬂptm Her=1: onesuch.
dnhgue on s

ADVOCATE OFSATI:

Women are by nature of infarior understanding,

without resolution, unworthy of trust . Many cfthem,

on the desth of their hysbands, buomndemwusuf

accompanying them; buc o rémove avesy chanee of

their rrving to escips from the blaring five, in burning
them wefirst tie them down to the pils

OPPONENT OF SATL:

When did you =ver afford them a Hir agpammr,}-
of exhibitng their nawral capacity? How then cah.
You accuse :hmd‘mniundzmundmf 31 ﬁ'-
mhkﬁwhdgfmdwm A PEISON Cannoe.
comprzhend or retain what has been mught him, we
m:ymmﬁitﬂnmudtﬁmngbuﬁfynudahmeﬂ ate
womEn haw can vou see them = inferior,

3.

For Instance, one of the mosi fimous reformers,
Ishwarchandra Vidyasagar. used the anclent lexis to
sugdest that widows conld remarrye. His suggestion was
adopied by British pifictals, and a law was passed in 1856
permitiing widow remamriage. Those who were against
the remarriage ol widows opposed Vidvasagar. and even
boveotted him.

By the second half of the nineteenth century. the
movement ia favour of widow remarriage spread o other
parts af the country. In the Telugu-speaking arcas of
the Madras Presidency, Veefasalltigam Pantulu formed
an association [or widow remarriage. Around Lthe same
time, young Intellectuals and reformers In Bombay
pledged themselves to working for the same cause. In
the north. Swami Dayvanand Saraswat!, who founded the
reflorm assoriation called Arya Sama), also supported
widow rematriade.

Yet, the number of widows who actually remarried
remained low. Those who married were not easily accepted
in society and conservalive groups continued o oppose
the new law.

This argumant was
taking place more
than 176 yebrs ago.
Write tdown the
differant arguments
yau may have heard
around you on the
worth-of wamen In
‘what ways have the
vigws changed?

Suvernnd Denpniviel

Fig. 4 -
SIS LN
Daynbinnd foursed the Arv Soomag
i 1875, oo organisarmn

attempted to raform Hinduism
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Istumarefamdm Vidyasapar

Fig: 6— Snuirnts of Hindu kaldls
Vidyriloip, 1875

When gitle’ schonls woere Gt s
i by (He miveteenth cemniory, It
was genemnlly belleved vhat the
curmcnilism for girls maght Ue be
b= tpping than et e boys
THet Flrchu Mallla Vidvalowm
was e of the first insfifitons
1es ke girls with the kinad of
benipsing ehint was usual for hows
ol 1 e,

Girls begin going to school

Many of the reformers felt that education for girls was
necessary (n order to improve the condition of women

Vidyasagar in Calcutta and many other reformers-in
Bombay set up schonls lor girls. When the first schools
were apened in the mid-nineteenth century, many
people were afrald of them. They {eared that schopls
would ake girls away from home. prevent them from
doing Lheir domestie daties. Mareover. girls hadd o ravel
through publle places In order Lo reach schoul. Many
people [ell that this would have a carrupling influence
an them, They it that glrls should stay away from
public spaces. Therefore, throughout the nineteenth
centiry, most educated women were taught at home by
liberal fathers ar husbends. Somelimes women taughi
Lhemeelves. Uoovon remember what vow read abott
Rashsundar] Debl 1n vour book Soclal and Politicnl Life
last yvear? She was one ol those whin seoretly learned
to read and write In the fllekering Hght of candles
at night.

I the latter part ol the centtity, schoals Jor dirls were
established by the Arya Samal in'Punfab, and Jvotlrao
Phule In Maharashtra.

[ty aristooratic Muslim Twuseholds i North Indla,
wanen learnt ta read the Koran in Arable, They were taught
by women who came home to teach. Same reformers such
as Muintaz Al reinterpreted verses from the Koman to argue
for women's education. The first Undu novels hegan to be
wrilten from the late nineteenth century. Amongsi other
things. these were meant o encourdge women o read
abouit religion and doniestie manadement I a langaage
they could understand.

Women write about
women

From the early twentieth
centutry, Musllm wamen
like the Hegum= of Bhopal
played a notabile role In
promoating education among
womelt, They founded a
primary school for girls an
Aligarh. Anather remarkable
woman, Begum Rokeva
Sakhawat [ossaln started
sthools for Muslim glrls in
Patna and Calcutta, She
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was a fearless critle of conservative deas, argulng fhat
religious leaders of every {alth accorded an iniferior
place to women.

By the 18580s. Indlan women began to enter universities.
Some of them trained to be doctors. some became
teachers. Many women began towrite and publisiy their
critleal views on the place of women i soclety, Tarabal
Shinde, a woman educated at home at Foona, published
a book, Stripurusitulng, (A Comparison betwebn Women
and Men). eritlelsing the social differences belbween men
and wamen (Men Dominant Soclety).

Pandita Ramahbal, a great
scholar of Sanskrit, fell that
Hinduisim was appressive towards
women; and wroie a boak about
the miserahle ltves of upper-casie
Hindu women. She lounded a
widows' home at Poona to provide
shelter to widows who had been
treated badly by their hushands
relatives. Here women were
trained-so that they couwld support
themselves economically.

Fig. 7 Needless tosay, allthismorethan
Fondita Muennbal alarmed the orthodox, For instance,

many Hindn natonalists felt that
Hinduwomen were adopting Western wayvs and 'that this
would cortupt Hindu culture and eérode family values.
Orihodox Musllims were alsa worred about tThe limpact of
these changes. '

Asyou can see, by 'the end af the tlneteenth esntury,
women themselves were aellvely ‘workthg for reform.
They wrote books, edited magazines, founded scHools
and training centres, and sel up women'’s associations
From the early twentieth century, they lormed political
pressuyre groups o pesh through laws for female
stllrage [Lthe right to vote) and better health care and
educatlion for women. Some ol them Joined various
Klfids of nallonalist and socldlist movements from
the 19205,

I the wentieth century. leaders surh as Jawaharlal
Nehru and Subhas Chandra Bose lent thelr suppart to
demands for greater equallity and freedom for women,
Natlonallst leaders promised that there would be full
suffrage for 2ll men and women afier Independence.
Iowever, till then they asked women to concentrate on
the anti-British struggles.

Source 2

i - 1 ?Z.

Once a woman's
Ihusband has died...

In her book,
Stngurnshtulng,
Taraba Shande wrore:

Im'rawoman': lifeas
dear o ber as yous B
[ to yous Iis as ifwomen
are meant e b made
af:mxhﬁtgdt&rm{
from men
madafrom du;: ﬂ-am
sarthor rock orristed
iron whisreas vou and
*E‘Otti* lives are made
ﬁt:trd the pusest gold.
’ You're aking
! :ne whu it l!'IEI.I'I 1

|
|
3
|
!
|
f

hu!htmd hru dli:d .
what'sin nnn-.ﬁ:r her:
The barber comes 1o
shave ail the curls and
*  hair off her head, qust
w ool your eves ..
She iz shur out fom
EOINg [0 Weadings,
recepiion: and ocher
AU PICIOUS  OCCEIIONS
that married women
go o And why sl these
resrricrizine? Berauze
her-hy=hand hasdead
She iz gnlQeky: all
| ru:t to be €N, i3 A
'baldumﬁu.

Tarahai Shinde, Strzumckiuins

L
f-—;m&M
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Law against child marriage

With the growth of women's organisations
and writings on these Issues, the
meaementum Tor reform gained strength.
fzople challenozd another astablishzd
custom - that of child marriage. Thete
were a number of Indian legislators In the
Centrdl Legislative Assembly whe fought
to make a law preventing child marrizge.
In 1929, tha Child Marriage Restraint Act
was passed without the kind of bitter
debates and struggles that earller laws
had =een. According To-the &ct, no man
below the age of 18 and woman below
the age of 16 could marry., Subseguently
these [imits were rassed 1o 21 for menand
18 for women.

Fig: 8 = Hnirle ot the age of caglit

THIS 4 o pietare 6f 0. child Bride ax the beglisilng of this
nwenteth eeniany. Bid yon smow thne e=ntodny over
20 per cend o grls W dndla dre marmied beloaw

Ll aoe of 18

Caste and Social Reform

Same of the social'veformers we have been discussing
also eritlcised caste Inequalities. Rammohun Roy
transiated an old Buddhist rext that was oritiesl of
caste. The Prarthana Samaj adhered to the tradition of
Bhaktl that belleved o spiritual equality of al]l castes
In Bombav. the Paramhans Mandall was ounded in
1HAD o wenirle for the abollfibn of caste, Matny of these
reformers and members of reflorm assaciations were
people of upper castes, Often, In secrel meetings, these
reformers would violate caste taboos on food and touch,
in an elfort to get rid of the hold of caste prejudice in
thelr lives.

There were also others who questioned the injustices
of the caste social order. During the course of the
nineteenth century. Christtan missionaries began
selling up schouls [or tribal groups and “lower -caste
children. These ¢hildren were thus equlpped withsome
resource= (o make their way lnto 3 changing world,

At the same time. the poor began leaving theirvitlages
to laak for jobs that were opening up in the cities. There
was work in the factories that were- comilng up, and |Jobs
in munlelpalities, Think of the new demands of labour

B QLR PASTS -
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this created. Drailns had o
be dug, roads laid, bhuildings
consiructed. and cities
cleaned. This required conlies,
dlggers, carriers, bricklayvers.
sewage cleaners, sweepers,
palanguin beavers, rickshaw
pittiers. Where did this labouar
come from? The poor from
{he villages and stnall Lwns,
many of them [from |ow
castes, began moving (o the
cltles where there was 8 new
demand lor labour. Some slso
went to work o plantations

the penple fram low castes, saw thils as an opportunity
to get away from the oppressive hold that upper-caste

Fig. 9 ~ 4 coplic ship, pincieomzh
in Assam. Mauritius. Trinidad and Indonesia. Work in Oy
the new locallons was often very hard. But the pooy, - Thiscodlie ship —nanmd John

Aller - emimied pumy Inlisn
laberirers o Mattioos whte
the (8 o vty of forms of berd

landowners exercised over thelr lives and the daily Inhaur Mestof these Inhourens

humilation they suffered.

There were ather jobs too.
olfered opportunities. A number of Mahar people, who
were regarded as untoachable, found jpbs o the Mahar
[Regiment. The father ol BoIC Ambedkar. the leader of the
Dallt movement, teupghi-at an darmy schodl.

wwere from low casites

Who could produce shoes?

Leatherworkers ftave been traditionally heid in
contermipt since thay work with dead anirials
which are seen as dirty and polluting. During
the First World War, however, thers was a
huge demand for stioes for the armies. Caste
prefudice against leather work meant that only
the traditional l=ather workers and shoemakers
were ready to supply army shoes. So they could
ask for high prices-and gain impressive profies:

Fig, 10 - MimiEes rebng slices, ninstrenifsenni e
ancthra. Prodesh

MEdips wer e nin-imponnmn armoefinhle coste ol
present -doy Andlpm Prdesh, They were experts ot
cleming hides, tanningd them for e and sewing
siivdnle

The army, for Insianee,

WOMEN, CASTE AND HEFORM 85
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No place inside
the classroom

I'n the Bombay
Prasidency, as late as
18249, untouchables
were not allowed into
even governmeant schools:
When some of them
pressad hard for that
right, they were allowed
to sit on the veranda
outside the classtoom
and listen to the lessons,
without "palluting the
room where ypper-casie
boys were raught.

- Antivity

1. Imagine that you are
one of the students
sitzing in the school
veranda and listening
o tha [essons. What
kind of questons
vwould be nsmgn
your mind?

2 Some peaple thought
this situaTIon Vwas
better thar the wtal
lack of educaton far
umouchable pecple.
Wiould you apree with
this view?

Fig. 12— Shri Narayori Criry

el i QLR PASTS -

Fig. 11 —ihbies of Clams carmying miirspns o tho markes
Dusbilias Ldlsirored] R Uppes - casdte lantomme e, dulivating (helr felds.
nnd vorking o noveriety of odd jobs ot the lopdeed s house

Demands for eguality and justice

Gradually, by the second half of the nineteenth century,
people from within the Noan-Braliman castes began
organlsing movements against caste discriminatlon. and
demanded soclal equality and justice

TheSatnami movenent in Central India was founded
bv Ghasidas whoworked among the leatherworkers and
organised a movement to improve their social status. In
caslern Bengal. Haridas Thakur's Matug sect worked
among Chandala cultivators. [Taridas guestioned
Brahmanical texts that supported the caste svstem.
In what is present-day Kerala. a gurn from Ezhava
caste Shrl Narayvana Guru. proclaimed the ideals of
unity for his peaple. e argued against ireating people
unequally on the basis of caste dilferences: According
b lvim. gll homankind belonged to the same caste. One
of his [@nous stElements was:
Toric jarl. oru matam. orie daivei
manushyanu” (one ‘easte, one
relligion. one god for humankind).

All these sects were founded
by leaders who came lrom Non-
Brahman castes and worked
amatigst them. They tried tochange
those habits and practiees which
provaked the cantempl of dominant
castes. They tried Lo create a
senst of self-esteem among the
subardinale castes.

Bsannt Z024-Z5



Gulamgiri

Onenf ithe mosi vocal amongst the “lovw-casie” leaders was
Jyatirao Phule. Born In 1827, he studied In schools s<t up
by Christian misslonaries, On growing up. he developed
hls own ldeas about the Injustices of caste soclety. He
set ot 1o attack the Brahmans® elalm that they were
superior o others. since they were Arvans, Phule argued
that the Arvans were [orelgners, who eame from outside
the subcontinent, and defeatisd and subjugated the true
children of the country — those who had lived here from
before the coming of the Arvans. As the Arvans established
thelr dominance, they began looking at the defeated
population as infertor. as low-caste people. According 1o
Phule. the “upper”™ casies had no right to thelr land and
power: In reality, the land belonged to Indigenous peaple,
the so-called Jow casles,

Phule elaimed that belfore Acvan rule, there existed
g golden age when warriar-peasanis tlled the land and
tiiled the Maratha countrvside In Just and fale ways.
He proposed that Shudras (labouring castes] and Atl
Shudras (untouchables) stHould unlle to challengde caste
discrimination. The Satvashodhak Samaj, an association
Mhale founded. propagated caste equality,

Souree:3

“Me here and vou over there”

Phule wa: abo critical ofthe anrd-colonial nadonslivm thar was

preached by upper—<asne leaders. He winter

The Brahmans have hidden away thesword of their religion
which has cut the throatofithe p@!r' prosperity and now
go abolt poxing as great patrion of their country. They ..
give thiz advice to _ sur Shudrs, Munlim apd Parsi youth
that unless we pur away all quarrelling smongst ourselves
abaus the divisions berween high and low in our country
and come together, our . country will never make any
PTOETES . I will Be ymiry o serve thein purpases cand then
it will b= me here and ¥ou OVEr there again:

Flatibe Phaile, Th=Cyivaar Whigcsd

Fig- 13— Jyotirao Phebe

L

>

/i

Carefully read
Source 3, What do
you think Jyotirsc

Phule meant by “me

hers and youover
themre agan™?

In 1873, Phule wrote & book named Gulamgiri.
meaning slavery. Some ten years before this. the
Amertcan Civil War had been fouoght. leading o the end
ol slavery lin Amiericad, Phule dedlecated hils book Lo all

WOMEN, CASTE AND HEFORM
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sSoures 4

thaese Americans who had [Hught lo free slaves
thus establishing a link between the conditions
of the “lower™ castes in India and the black slaves
in America

s WRE AT

‘e are also
- human beings”
In 1927, Ambedkar said:

We now want tp go to
the Tank onlyo prove
that ke othens, wasre
Hmdu zociety should
be reorganised on
twe main principles -
{ equality and absence
| ef casTeimm

As this example shows, Phule extended his erlflclsm
of the caste system to argue against all forms of
Inequality, He was concerned about the plight of
upper wasic women, the miseries of the labourer, and
the humillation of the “low™ castes. This movement Tor
taste relorm was continued in the twetitdeth century
by ‘other greatl dialil leaders' ke Dr B.R. Ambedkay
in wesiern Indla and E.V. Ramaswamy Nalcker (i
the south.

Who could enter temples?

Ambedkar was born into a Mahar famlily. Asa child

he experienced what ‘caste prejudice ieant in

everyday llle. [n school he 'was [oreed L sit
outside the classroom on the ground. and
was not allowed to drink water from laps that

upper-caste children osed. Aflter finishing

schnol he got g fellowship 1o go tn the UUS for
highersiudies. Onhis teturnto India in 1910, he
wrote extensively abaut “upper™-caste power
It conlempirary sociefy

L.

J T — e

Fig. 14 —The gotewad o e
Afaehirmi tempde, drmsy
Thomos Damicll 175
TLamoricimbies” W rHH
altowed arwwhere pear such
Etewnys el e emple
entry movement bedsn

In 1927, Ambedkar started a temple entry
movement. Inwhich his Malar casie [ollowers
participated. Braluman priests were outtaged
when the Dallls used waler from the
temple tank
Ambedkar led thiree such miovermments
[or temiple entry between 1827 and
1935, Tls alm was to muake everyvone
see the power of caste prejudices
within sociely

oo
>
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The Non-Brahman movement

In the early twenlieth ceéntury, the not-DBraliman
mavement started. The inltlative came from those
non-Brahman castes that had acquired access to
education, wealth and influence, They argued thay
Brahmans were heirs of Arvan invaders from the north
who had conquered southern lands from the orlginal
inhabltants of the reglon = the indigenous Dravidian
taves. They also challenged Brahmanleal clalms
Lo power.

E.V. Ramaswamy Naicker. or Perivar, as he
wis called, came [rom a milddle-class [arnily.
Interestingly, he had been an ascetle In his esrly
Hie and had studied Sanskril seriptures carefully.
Later, hie became a member of the Congress, only
to leave (t in disgust when he found that a1 a feast
organised by nationalists, seating arrangrmenis
followed caste distinetions = that is. the lower castes
were made 1o sit al a distanee from the upper casles.
Convinded that untouchiables had to flght for thelr
dignity, Perlyvar founded the Self Respect Movement.
e argued that untouchables were the true upholders
of an orginal Tamil and Dravidian codture which
had been subjugated by Brahmans. He felt that
all religious authoritles saw sacial divisions and
Inequality as God-given. Untouchables'had to free
themselves, therefore, rom all religions ln order (o
achleve soclal equality. ' /

Perivar was an outspoken eritic of [indu seriptures,
especially the Codes of Manu, the anclentlawgiver. and
the Bhagavad Gita and the Ramapano He sald that
these texts had been used 1o establish the authority
of Bralunans over lower castes and the dominastion of
MEN OVET Women,

These assertlons did not go unchallenged. The
foreeful speeches, wiitings and movements of lower -
caste leaders did lead to rethinking and some self-
criticism among upper-caste nationalist leaders.
But arthodox Hindu society also reacted by founding
Sanatat! Dharma Sablias and 'the Bharat Dharma
Mahnmaiiddl th the nofth, and assoclallons ke
the Brahman Sabha in Bengal The object of these
gssoclations was 1o uphold caste distinctlons as a
corperstone of Hinduism. and show how this was
sanctified by seriptures, Debates and struggles aver
caste continued bevoned the calonial period and are
5111l golnig o ln out own {linges,

Fig. I'_ﬁ L'. Rmnr:..-.ruim;
Nexbedier (Fortyjr)
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~ Periyar on women
o Rt
+Omly with the armval
. _of words juch as

. TharaMukurthamsur
. wemen had becoms

5 i the hands I
|
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~ of their husbands .,
. wesndsd gp withspch
farhar: who adyiz=
rhmr' 2t da"u@m' = ;d.ﬁm
thy mﬂ:ﬂ:hm!nm
and they belong to
their hutband’s plice
‘rﬁmtnhe resultof

Why doss caste remain
such a controversial issue
wday? What do you think
was the mast imperant
movameant agamst casie in
colonial imes?
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Organising for reform

and positive dimansions.

St

The Brahmo Samaj

The Brahmo Samaj, formed in 1830, prohibized all forms of ldolatry and
sacrifice, belleved In the Upanishads, and forbade its mambers fram
criticising other religious practices, it critically drew upon the ideals of
religions - especially of Hindulsm and Christtanity - looking at therr negative

'nq_:_rpglu and Young Bengal _
Henry Loufs Vivian Berozip, & teacher at Hindu CTollege, Calcutia; In the
18203, promoted radical ideas and encouraged his pupils to guestion all l '

authority. Referred to'as the Young Bengal Movement, his students attacked i d
tradition and custom, demanded education for women and cartipaigned e .
for the freedom of thought and axpression, el

The Ramakrishna Mission and Swami Vivekananda

Mamead after Ramakriihna Paramhansa, Swami Vivekananda's quru, the
Ramakrishna Mission stressed the ideal of salvation through sockal service
and 52111255 action.

Swam Vivekananda (1863-1902), whose origingl name was Narendra
Nath Dutta, combined the simple teachings-of Sn Ramaknshna with his
wall faunded modern sutleck and spread them all over the world. afeer
hearing him in the Warld Parliastient of Rellgions at Chicago In 1883, the
New York Herald reportes!, “We f2al how foolish It1s to Send missionarias
to this learned nation”. Indeed, Swami Vivgkananda was the first Indian
in modern timas, who re-established the spititual pre-eminence of the
Vedamz philosophy on  global scale. But his mission was nat simply 1o

Fig. I Suhtod
Vire Reprorndila

talk of religlon. He was extremely pained at the poverty and the misery
of his: country ' men. He firmiy believed that any reform could become
succassful anly by uplifung the condition of the masses. Therefore, s clanon call to the people
of Indiawas to rise above the narrow confines of their *religion of the kitchen' and come together
in the service of the nation. By sending out this call, ha made a signal contribution to the riascent
nationalisi of India. His sense of nationalism was, howaver, not narrow In 115 conceptian. Ha
was convinced that many of the problems facing the mankind could aply be ovarcome if the
nations of the world come together on ‘an equal footing, Therefore, his exhortation w the youth
was 10 urlite on the basis of @ common spititual heritage. in this axhortation; he became truly
‘the symbel of a new spirit and 2 source of strength for the future’.

The Prarthana Samaj

Established in 1867 ar Bombay, the Prarthana Sama) sought to remove caste restnictions,
abolish child marrage, encaurage the education of women, and and the ban on widow
remarriage. lis religious meetings diew/upon Hindu, Buddhist and Christian texes.

The Veda Samaj

Established |0 Madras (Chennal) in 1864, the Veda Samal was inspired by the 8rahmo Sama).
it warksd to abolish caste distinctions and promote widow remarriage and women's education.
its menibers beliéved n ane God. They condemned the superstitions and rituafs of orthodox
Hinduism,
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The Aligarh Movement
The Mohammedan Angle-Oriental College, founded by Sayyld Ahmed
Khan in 1875 at -Aligarh, later became the Aligarh Muslim University.
The insutution offered modern education, including Western science, to
Muslims. The Aligarh Movement, as it was known, had an enormous impact
in the area of educational refarm,
The Singh Sabha Movement
Reform organisations of the Sikhs,
the first Singh Sabhas werz formed
at Amritsar in 15873 and at Lahore
in 1879. The Sabhas sought 1o
rld Sikhism of superstitians, caste
distincrions and pracrices seen by
them as non-Sikh. They premored
aducation ameng the Sikhs; often
' combining modern instructicn with

Sikh teachings. Fig. 20 - Mrwmmuﬂm TROU N bt
> fradima nrthr.ﬁ:lqﬁm FTHINTITHETH

-

1. Whitl social tdeas did the following people support, ="

Ruamimalitii Rov M * #
: x fﬁ!ﬂkﬂ
Duj.'arujm:l Suruswali
Veerasalingam Pantulu Imagine you are a

) | eacher in the sehool

Jyourao Fhuale set up by Rokeva

Pandits Ramabal Hossain. Thete are 20 |
Perivar girls In your charge.
Wumbaz All Wil an acoount of

the discussians that

Ishwaurchandra Vidvas:
shwarchandra vasagar itiht bt iaken plass

2. Statle whether troe or [alye: | Bﬂhﬂnl;r one day in the
l:t) Whet the British caplured Berigal, u""‘l [Fameod ECnon.
Hiany 1w 18w 1o regulale the riles regarding , —_— . iy 4

marriage; adoption, inhentance of property, elc.

(b} Social refortwers had (o diseard the ancient Lexls
o order o argoe {or relorm in social prattices

] Refurmers got full support from all sections of
the people of the country.

() The Child Marmiage Restraint Act was passed
in 1829,
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10.

How did the knowledge of ancient texts help lhe
relormers promole new [aws?

. What were the different, reasons people hud for not

semding girls to schoaol?

Why were Christian missionaries altacked by many
prople in the countsv? Would some people have
suppurted tiem l:mu:ﬁl Il'sn, for whal reasons?

It the Brltlsh period, whul new opportunities
opened up for people who came from castes thal
were regirded as “low™?

How did Jyotlrao, and other relormer juﬂut}uﬁnﬂr
criticism of casle inequalily in sociely?

Why did Phule dedicate his book Guddmiir (o the

American movement lo free slaves?

What did Auqukar wanl o m*'ﬁtm- through the

temple ml_r;r movement? '

Whywvere dyotirzo Phute ﬁnd Reamaswiamy Naicker
ceitfeal of the national movemeni? Did thels
I,Erlupm'm help mmnﬂﬁunal strugile in any way?
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